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The Lesson from the Two Identical He-goats
Distinguishing between 1'nx 't and 7"nx YN

In honor of Yom HaKippurim, which approaches auspiciously,
it is fitting that we examine the sacred avodah performed by the
Kohen Gadol involving the two "se’irim"--he-goats. One was
designated for Hashem and one was designated for Azazel, as

described in the Torah in parshas Acharei Mos (Vayikra 16, 5):
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— from the assembly of Bnei Yisrael, he shall take two
he-goats for a sin-offering . . . He shall take the two he- goats
and stand them before Hashem at the entrance to the Ohel
Moed. Aharon shall place lots on the two he-goats — one lot
for Hashem and one lot for Azazel. Aharon shall bring near
the he-goat designated by the lot for Hashem and make it a
sin-offering; and the he-goat designated by the lot for Azazel,
shall be stood alive before Hashem to provide atonement
through it, to be sent to Azazel to the Wilderness.

It is essential to comprehend the significance of the
two "se'irim" that HKB"H commanded us to bring on Yom
HaKippurim—one for Hashem and one for Azazel. They teach us
animportantlesson even in these times when we no longer have a
Beis HaMikdash, due to our countless sins, and, as a consequence,
no longer have a Kohen Gadol actually performing the Yom
Kippur service involving the two he-goats. Unfortunately, we
can only perform this service today tangentially by reciting the
appropriate passages found in our machzorim, in keeping with
the dictum found in Hoshea (14, 3): "naw oy mbwar’--and let
our lips substitute for bulls.

SRty Is an Acronym for opY's e’y o't nniy'y 't

Since we are dealing with the subject of the two "se’irim"
(he-goats), it is worthwhile reviewing the tremendous
chiddush learned in the Mishnah (Yoma 62a): @v v naw”
TFIND TAMYETST QMRTST MAIPET NS PIY A 1w 1hisn ne1asn--it
is mandatory that the two he-goats used in the Yom Kippur
service be identical—in appearance, in height, in value and
in their simultaneous purchase. We must endeavor to explain
and understand the rationale for this requirement. In practice,
one he-goat is designated for Hashem and one is designated for
Azazel, so why must they be perfectly identical in all aspects?

Additionally, it is worth introducing the incredible allusion
the great Rebbe Yitzchak Isaac of Komarna, zy"a, presents in
Heichal HaBerachah (Bechukosai 295a) in the name of the great
Rabbi Moshe Leib of Sasov, zy"a. He teaches us that the Hebrew
word "wRty” is an abbreviation for the phrase (Kohelet 7, 14) =t
2opY'R 'y ' nay'y—indicating that the Almighty created the
world with equal and opposite counterparts.

We shall begin our investigative journey with the words of
Yisrael’s sweet psalmist, David HaMelech (Tehillim 139, 16):
a3 1R 191 1 2on—though they will be fashioned through
many days, to Him they are one. Rashi explains that HKB"H
showed Adam HaRishon all of the future days of human history
that were destined to be created; as his personal portion, he
selected one particular day for forgiveness, Yom HaKippurim.
Why Adam HaRishon chose Yom HaKippurim specifically as a
day of forgiveness deserves further explanation. Additionally,
it is essential to understand why there is a tradition that this
passuk is read with the letter "vav"--nnanx 191” —but is written
with the letter "aleph"--"mra =mx K91 ; this phenomenon is
referred to as a "kri u’chtiv."
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Lastly, we shall address Yisrael’s minhag related to the
conclusion of the Ne’ilah service on Yom HaKippurim. The
entire congregation proclaims out loud with great passion: ynw”
"R T PYR 1T YR once; then "yt abipy mniohn Tas ow 1M
three times; and then "m*pRn 811 11" seven times. Why did our
blessed sages see fit to institute this declaration of Hashem’s
oneness at the conclusion of Yom HaKippurim?

An Admonition Not to Substitute the "Dalet"
of =& with the "Reish" of °a"nxX

I was inspired to explain this matter based on a wonderful
introduction from the teachings of the Megaleh Amukos
(Vayigash), based on earlier sources. There are two pesukim in
the Torah which according to tradition ("mesorah") are written
with an enlarged letter. One of them appears in Shemos (34,
14): "anx HRY mnnwn RY *»s"—for you shall not bow down to
another god. The word 1"nx, meaning another, is to be written
with a large "reish." The second passuk in question appears in
Devarim (6, 4): "nx 't 1o ' Yxawr ynw'—Hear, O Yisrael,
Hashem our G-d, Hashem is One. The word 7'mx is to be
written with a large "dalet."

The explanation is simple. When children are learning
to read, we write large letters for them, so that they will not
get confused and substitute one letter for another. In similar
fashion, HKB"H warned us to write these two letters bigger
than usual so as not to confuse them and substitute one for the
other, chas v’shalom. For, it would be blasphemy to replace
the "reish" in "amx Yx” with a "dalet," or the "dalet" in "nx '/t

with a "reish."

We should note that the source for this idea appears in the
Midrash (V.R. 19, 2): n"Y= mwiy nR o 1R 7 poR i oxaws ynw”
MY AR BR AR YRS mirnwn KY 05,1915 oY1 Yo nR 3 R e
"13 1P Y3 NN 2 AR Renn N7y wea—making either of the
above substitutions is tantamount to destroying the entire
world. The Megaleh Amukot, however, adds that this is why the
"mesorah" teaches us to write the "dalet” of 1’mx and the "reish"
of 7="nx as large letters in the sefer Torah; this will eliminate the
chance of confusing the two and making a fatal error.

One Who Serves Hashem for the Sake of
Personal Honor Substitutes "nX” with "anx”

Now, let us introduce what the Agra D’Kallah writes
(Bereishis) regarding the practical significance of

substituting the "dalet" of 7"mx with the "reish" of =a"nx. If
a person is not careful, he could very easily, chas v’shalom,
confuse the service of Hashem ="mx with the service of
another god--"nx Yx”; instead of serving the one and only
Hashem, he may actually be serving several human beings.
Here is what he writes:
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In the Torah, Moshe wrote the word =7'mx with a large
"dalet" and also the word ="mx with a large "reish". "Avodah-
zarah" does not refer only to bowing down to an idol or image
or offering a sacrifice to it or burning incense for it. If that
were the case, seeing as the yetzer hara of "avodah-zarah" has
been abolished, several pesukim in the Torah would lack any
significance, chas v'shalom.

Know, beyond a shadow of a doubt, that anything a person
does—even a mitzvah—that is performed not for the honor and
sake of Hashem, but rather for some other purpose—such as
self-aggrandizement, wealth or glory—is tantamount to serving
and worshipping that other entity. That other entity could be
another human being or money. In Chovas HaLevavos (Chapter
4), he finds one who seeks to show-off and glorify himself in the
eyes of others more despicable than one who actually worships
idols. For, an idol-worshipper serves only one entity; whereas
such a person worships thousands of different entities (human
beings); one day it is this one and tomorrow it will be someone
or something else.
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Therefore, every person should evaluate his own actions
to see who he is truly serving. Is he truly serving sincerely
and completely? For, it is very easy to fool oneself even when
engaging in Torah-study and the performance of mitzvot. Every
action must be scrutinized. This is why these two letters appear
as large letters in the Torah. They remind us that a person can
very easily confuse 7"nx with 2"nx, G-d save us, and believe that
he is serving the one when he is really serving the other.

"Thorns and thistles shall it sprout for you"

With this notion in mind, the Agra D’Kallah proceeds to
provide us with a marvelous allusion in the following passuk,
which was said by HKB"H to Adam HaRishon after the "cheit
Eitz HaDa’as" (Bereishis 3, 18): "% rtngn 27271 yip1-- thorns
and thistles shall it sprout for you. Here is what he writes:

DYV 1901 K7, P11 210 NPT P NN JWha 1 RS DTN RO RY O 2
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Had Adam not sinned and not been tempted to
partake of the "Eitz HaDa’as Tov VaRa,” we would not
be confounded by decisions between evil and good, and
good and evil; this confusion is due to his sin. Now, the
difference between the words 7'nx and 2"nx is merely the
small protrusion extending from the back of the "dalet."
On the other hand, the numerical value of the letter
"reish” (200) exceeds the numerical value of the letter
"dalet" (4) by the numerical equivalent of the word y"p
(196). [Translator’s note: The word y"1p can refer to the tip or
extension of a letter; the word 2717 in this passuk is composed
of the two letters "dalet" and "reish."]

Let us take this idea one step further. The root of the
sin involving the Eitz HaDa'as is a failure to recognize and
accept Hashem's oneness. After all, the "nachash hakadmoni”
persuaded Adam and Chava to partake of the Eitz HaDa'as
with the following argument (ibid. 3, 4): o DR wran @R
R B9 PR 1R nOYOR 2193 YD RIPYR Y10 05 pintan nin RS
"ya1 210 211 npyRs—the nachash said to the woman, "You
will not surely die; for G-d knows that on the day you
eat of it our eyes will be opened and you will be like G-d,
knowing good and bad."

Rashi comments: Y98 yp1a, 101018 712 1R R 1RIR Y5 110 95”
7Ty e ,BYEYNRD v .abyn nx 8131—The nachash argued:
"Every craftsman hates others of his craft; G-d ate from
the tree and created the world. So, by eating from the tree,
you will be like G-d, fashioners of the world." We see that
the nachash persuaded them with its blasphemous claim that
they, too, could be like G-d—denying Hashem’s oneness. In
this manner, Adam HaRishon replaced the letter "dalet” in "1
7R with the letter "reish” of "amx Yx"—by being swayed by
the nachash’s blasphemy that it was possible for them to be
like G-d.

[tappears that we can provide support for the Agra D’Kallah’s
explanation from the Pirkei D’Rabbi Eliezer (Chapter 13): mm”
WA (R-1 DY) MR WRas YAy 0on Ren RY1..2nwaw Sran awn YRno
oy asm1 Aoy Yaa pras wnmT e aen non Yo oy n Samael
was the great ministering angel in heaven ... He could find
no creature more adept at evil than the nachash, as it states:
"And the nachash was more cunning than any beast of the
field." Its form resembled a type of camel; he mounted it
and rode on it. According to this explanation, the "samech-
mem" rode on the nachash and toppled Adam and Chava with
its trap. Now, the Zohar hakadosh (Ki Teitzei 286a) states: Hx”
"s"Rnw mR—the term "R X" refers to Samael. This coincides
beautifully with the explanation of the Agra D’Kallah. For, in the
"cheit Eitz HaDa’as," the "samech-mem"--"anx Y8” —succeeded
in causing Adam to sin by causing him to substitute the "dalet"
of ™mx 11" with the "reish” of "amx ox".

In the "Cheit HaEigel" Yisrael
Damaged the Letters 1"

Continuing on, the Agra D’Kallah proceeds to address
HKB"H’s statement to Moshe when Yisrael sinned with the
"eigel" (Shemos 32, 7): nobpm aws my nnw s 1119 nwn bR n s
"armxn yaxn—Hashem spoke to Moshe: "Go, descend (7)) —
for your nation that you have brought up from Mitzrayim
has degenerated. We find the following elucidation in the
Gemara (Berachos 32a): m"apit 1% 2nx 21puxR 227 0K 711 99 'R
mnyrran 11 nwn awny—what is the significance of the words
" 95" (go, descend)? Rabbi Elazar said: HKB"H said to
Moshe: "Moshe, step down from your greatness."

HKB"H alluded to Moshe to step down from his greatness by
means of the two letters 7"2. Moshe wrote these two letters as
large letters in the Torah so that they would not be substituted
for one another. Now, however, Yisrael committed the "cheit
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haeigel," which was a form of "avodah zarah"; they proclaimed
(Shemos 32, 4): "sxaw» rox mox"—this is your god, Yisrael.
Thus, they damaged the "dalet" of ="mx by replacing it with
the "reish" of a"mx. As a result of this damage, Moshe was
instructed: "n1tan 1"—step down due to the damage caused
as a result of the exchange of the two large letters you wrote
in the Torah (1"1). This concludes his remarks. [Translator’s
note: The word "nY17a”, meaning "your greatness," is related to
the word "gadol," meaning large; thus the connection between
stepping down from greatness and the two large letters.]

Now, we can shed some light on Adam HaRishon’s choice of
Yom HaKippurim as a day of forgiveness as his special portion.
Rashi explains (Devarim 9, 18) that the reason Yom HaKippurim
was established as a day of forgiveness and atonement was due
to the events that occurred in the aftermath of the "cheithaeigel.”
Moshe Rabeinu went up onto Har Sinai three times—forty days
and forty nights each time—to pray on behalf of Yisrael. Finally,
HKB"H was appeased and agreed to give Yisrael the second set
of luchos. The third time he ascended the mountain was on the
first day of Rosh Chodesh Elul; he remained on the mountain
for forty days; he descended with the second luchos on Yom
HaKippurim and gave them to Yisrael.

Now, when Moshe came down with the second set of luchos
on Yom HaKippurim, HKB"H agreed to forgive Yisrael and said
to Moshe (Bamidbar 14, 20): "137s *nnve"—I have forgiven as
per your request. Since then, it has been established as a day
of atonement for all future generations. Rashi expresses this
notion as follows (Devarim 9, 18): “x=w> i1"apn nean: ora 127
12 ,29712°50 01V @YD IRRRI B A Y ey, mmy w1 Yoa nwnY sl
Y1 19Y 19270 nnbo fwn 19 9nRT arnwa YRS 17apn axeana nea
Jamyoyr avrmb  On that very day, HKB"H was reconciled
toward Yisrael. He said to Moshe, "Carve for yourself two
luchos." Moshe spent another forty days; hence, they ended
on Yom HaKippurim. On that day, HKB"H was reconciled
toward Yisrael joyously, and He said to Moshe, "I have
forgiven as per your request." Therefore, it was established
for pardon and forgiveness.

Based on what we have discussed, we can appreciate
why Adam HaRishon chose Yom HaKippurim for pardon and
forgiveness. When he committed the "cheit" involving the Eitz
HaDa'as, he became the first person in history to damage the
letter "dalet."
715 moaxn 1111 v, They represent the root of all sins, which
constitute a rebellion against Hashem and damage to the letter

As a consequence, HKB"H issued the decree:

"dalet" of 1'mx. Therefore, when he saw that HKB"H was destined
to forgive Yisrael on Yom HaKippurim for the "cheit haeigel"—
involving damage to the letter "dalet" of 7"mx—he deliberately
chose that day for forgiveness for all future generations to make
amends for this damage.

This provides us with a very nice understanding of the
allusion in David HaMelech’s statement: "mma =2mnx 1911731 noms--
though they will be fashioned through many days, to Him
they are one. In other words, the reason Adam HaRishon chose
Yom HaKippurim as his portion was: "mfa R 11"—because it
constitutes a tikun for the ideal of "mmx"—which he damaged
when he sinned with the Eitz HaDa’as. This is the message
conveyed by Rashi’s comment: @Y 11eRam Ry 7apn R’
"Ry @919 B RITW MR B1Y 1793 1pYnY mIRaany nernyn—
HKB"H showed Adam HaRishon the future of mankind and he
chose as his portion this one particular day, Yom HaKippurim—
representing the ideal of "1&”"—to make amends for the damage
he inflicted to the letter "dalet" of 7"mx.

With this understanding, we can comprehend the "kri
mnR B
"ama—conveying the fact that Adam HaRishon chose Yom

u’chtiv" in this passuk. We read the passuk as:

HaKippurim as a day of forgiveness, because on this day
HKB"H reveals Himself as "tmx"—the one and only force in
IR R
"ana—explaining why Adam HaRishon required atonement;
because in the matter of the "cheit Eitz HaDa’as," he failed to
establish HKB"H’s sovereignty as the "mx". For, he followed

the universe. The passuk is written, however, as:

the advice of the nachash, believing that by partaking of the
Eitz HaDa’as: "p=1 310 *p7110 2pxs on»n’—they would become
G-d-like.
chose Yom HaKippurim as his portion; for it represents the
tikun for the ideal of "nx".

Therefore, to correct this matter, Adam HaRishon

We Passionately Cry Out "ox=w» yraw”
on Yom HaKippurim to Repair
the Damage We Caused to the "mx"

In this manner, let us rise to the occasion and explain the
prevalent minhag in Yisrael to recite on Yom HaKippurim the
" OPYR T YR yaw”
mx—Listen, Yisrael: Hashem is our G-d, Hashem is One; ;7172”
m1y1 @1y 11ovn 12s ow--Blessed be the name of His glorious
kingdom for ever and ever; and "m'pxn X1 'n"—Hashem is G-d.
We find, according to the Midrash (B.R. 98, 3), that Yaakov Avinu
established the institution of "krias shema," morning and night.

pesukim related to Hashem’s oneness:
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The Midrash derives this fact from the words he addresses to his
sons just prior to his death (Bereishis 49, 2):
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As Yaakov Avinu prepared to depart from this world, he
gathered together his twelve sons. He asked whether any
of them had any quarrels with their Father in Heaven. They
replied to their father Yisrael, "Just as you are at peace with
HKB"H, so, too, are we; in our hearts there is only one—Hashem
is our G-d, Hashem is One." He responded in kind with the
words: "Blessed be the name of His glorious kingdom for ever
and ever” ... Thus, Yisrael proclaim every day and every night,
"Listen, Yisrael, our father, from the Mearas HaMachpelah, that
which you commanded us is still being practiced--Hashem is

our G-d Hashem is One."

We can explain the matter of Yaakov Avinu establishing the
institution of "krias shema" based on that which is explained
in Shaar HaPesukim (Vayigash). Yaakov Avinu represents the
The
source for this notion comes from the Zohar hakadosh (Bereishis
35b): "mim 1YRAT RTIRT 72w 3PYT N TIWRAT DTRT RRA1T 3PP KT

"gilgul"—reincarnation—and tikun of Adam HaRishon.

-Yaakov resembled Adam HaRishon; the radiance of Yaakov
Avinu resembled the radiance of Adam HaRishon.

In similar fashion, our blessed sages allude to this fact in the
Gemara (B.M. 84a): "1wx=am DTRT 21 PR 193K 3PPt 1N —
the magnificence of Yaakov Avinu was a semblance of the
magnificence of Adam HaRishon. Now, seeing as Yaakov
was a "gilgul" of Adam HaRishon, and all Jewish neshamot
were contained within his being at the time of the "cheit Eitz
HaDa'as"—when he damaged the "dalet" of ="mx—Yaakov
desired to make amends. He did so by instituting that every
Jew recite lovingly, twice daily, Shacharit and Arvit: x=w yaw”

TR 119N

Based on what we have learned, we can understand
Yaakov’s response to his sons. When they said to him: yaw”
RYR NI 133 PR 5 ,17apn by npTonn gaba pRY ows ,110aN R
oYIPY 1IR30 DY 112 AR PRAYS wArA RIT AR N T 0pYR

my1—he responded: "7y oIyy 1n1sY@ 12s mw 1ma”. According
to the halachah, as stated in the Shulchan Aruch (0.C. 206, 6),
if a person utters a berachah in vain—"berachah I'vatalah"—he
should say: "1y18%1yY 11593 1125 aw 7112”—to atone for uttering
G-d’s name in vain.

Thus, when Yaakov heard all of his sons accepting
upon themselves the sovereignty of Heaven—"ol malchut
shamayim"—with the declaration: "R 'n 127pYx 'n"—Hashem
is our G-d, Hashem is One—he felt the necessity and urge to
make amends for the damage inflicted to the letter "dalet" of
1"nx by all of the neshamot during the "cheit Eitz HaDa’as." So,
his lips formed the response: "1 Yy 1msbn 1135 oW 18"—
atoning for the damage caused by Adam HaRishon.

Now, consider the scenario at the conclusion of the "Ne’ilah”
service on Yom HaKippurim. With passion and inspiration,
the entire congregation cries out: "X 11 1WEYR 1 YW yaw.
As we have learned, Adam HaRishon chose this day as a tikun
for the damage wrought by all of the neshamot incorporated
within his being to the letter "dalet" of 7’mx. Therefore, it is
fitting that we honor Yaakov Avinu’s request; for, he represents
the magnificence and "gilgul" of Adam HaRishon. As such, he
instituted the recitation of "krias shema" to rectify this damage
by expressing our emunah that: "R 'n20poR 1"

[t is for this very same reason that we also proclaim out loud
three times: "1y oYY 1n1sbn a0 ow 7112”. We are requesting
that HKB"H pardon us and forgive us for the "chilul-Hashem"
we caused regarding the oneness of Hashem, when we sinned
with the Eitz HaDa’as, after being convinced by the nachash:
"ym1 ang e mopYRs anen’—that we would become G-d-like.
Immediately afterwards, we declare seven times: it 11"
"mepYRit—to strengthen and reemphasize our emunah not only
on Yom HaKippurim but throughout the seven days of the week,
throughout the entire year—that HKB"H is the one and only
and there is no other.

The Identical Appearance of the Two "Se’irim"
Corresponds to the Two Letters 't and '

At this point, we can shed some light on the subject of the
two "se’irim," which HKB"H commanded us to bring on Yom
HaKippurim—one designated for Hashem and one designated
for Azazel. As mentioned above, Chazal reveal to us in Torah
she’b’al peh: mxana Phw aw POw ANER QAR 0P YY"
7arND (NMEYaT oMY Mapat-- it is imperative that the two
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he-goats used in the Yom Kippur service be identical—in
appearance, in height, in value and in their simultaneous
purchase. Based on what we have been discussing, we can
suggest that the two "se’irim" represent the two letters ™ and
's—which are identical in shape, appearance and height.

Now, we have learned that Adam HaRishon chose Yom
HaKippurim as his portion, in order to atone for the damage he
caused by switching the letters "dalet" and "reish," as reflected
by the decree: "% mmaxn 21211 v171". We have also learned that
HKB"H pardoned Yisrael for committing a similar sin with the
"eigel"; they also switched these two letters, as reflected by
HKB"H’s command to Moshe: "qnay nrw 5 11 9%”". Therefore,
HKB"H commanded us to bring two "se’irim" identical in
appearance, height and monetary value; He is teaching us a
vital lesson—beware not to confuse the two letters 2”1 and not
to switch them.

HKB"H is conveying this message as a merciful father,
warning his son lovingly not to be fooled. While these two
letters seem identical in appearance and height; in reality, there
is a huge difference between them—the small protrusion—
"kotz"—from the back of the "dalet." For, the "y =rx 2syw”—the
he-goat designated for Hashem—corresponds to the letter "1 of
71'nR; it is designated for Hashem, our G-d, "mx'm”. On the other
hand, the "srxy’ R 12yw”—the he-goat designated for Azazel —
is a pretender and a liar. It represents itself as the letter ™t of
='nR; in reality, however, it is merely the letter "2 without the
protrusion of the letter ™.

Accordingly, we can now better appreciate the incredible
allusion provided by the great Rabbi Moshe Leib of Sasov, zy"a:
YRty is an acronym for mopY'x mw'y o't naw'y mr--indicating
that the Almighty created the world with equal and opposite
counterparts. The "sa’ir la’Azazel" represents the equal and
opposite counterpart of the "sa’ir la'Hashem"; it is the letter ™ of
mrx 9R"--the representatives of tumah--the counterpart of the
letter 1 of 7"nx--the representative of kedushah.

And now, my brothers and colleagues, this is the crucial
lesson we are obligated to learn from the two "se’irim" that

were brought on Yom HaKippurim—one for Hashem and one
for Azazel. This message applies and is vital even today,
despite the fact that the Beis HaMikdash was destroyed—
due to our countless sins—and we no longer have a Kohen
Gadol to perform the service involving the two "se'irim."
Nevertheless, at every step and juncture in our lives, when we
are faced with an important decision—whether to perform a
certain act or not to—we can consider the valuable lesson
learned from the two "se’irim,” identical in appearance,
height and monetary value.

Like a young school-child being shown by his teacher the
differences between each letter, similarly we must always
consider the difference between the two letters "™ and '-.
On the one hand, we have the letter "dalet" of mmx '71”; it
reminds us to dedicate everything we do solely to Hashem.
On the other hand, we have the letter "reish" of "y Yx”;
it represents the yetzer hara. It portrays itself as if it also
aims to serve Hashem, but it is being false and deceptive.
One must scrutinize its appearance carefully; for it lacks
the small protrusion on the back of the letter "dalet." This
difference may seem small, but it is huge—like the distance
between heaven and earth, between kedushah and tumah,
and between Gan Eden and Gehinnom.

We need only pray—especially when uttering the passuk
expressing the oneness of Hashem morning and night: ynw”
"rR ‘it 120p9R 1t Yxaw—that Hashem guide us in distinguishing
between the two—to distinguish between those who serve
Hashem =7nx, with the "kotz" of the letter "dalet," and those who
serve other gods, represented by 2"nx, with the letter "reish";
we must distance ourselves from the latter as much as possible,
and must avoid them at all costs. By doing so, we will rectify the
damaged caused by the "cheit Eitz HaDa'as" as reflected by the
words of the passuk: "% maxn =777 y1p1”. In the merit of our
teshuvah, we will merit the fulfillment of the navi’s prophetic
promise (Zechariah 14, 9): o Rt @122 yaRt 95 By qony '
"R mwt mr 'n—then Hashem will be King over the entire
world; on that day, Hashem will be One (7'nx ) and His name
will be One (7'nx); swiftly, in our times. Amen.
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